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Introduction

During the rabbinic period, Jews translated the books of the Hebrew Bible in Aramaic; Targum
is a written Aramaic translation of the Bible. Targums offer a different view of Jewish religious
society through their unique interpretations: “Targums provide their “Jewish” knowledge and
the understanding of their past, providing not just the history of the people Israel, but even

9]

defining the essence of the social group to which Jews belonged.”" There are different versions
of Targums to the Pentateuch: Targum Ongelos to the Pentateuch, Palestinian Targums to the
Pentateuch—Targum Neofiti, Cairo Geniza Fragment Targums, and Fragment Targums—and
Targum Pseudo-Jonathan to the Pentateuch.?

Targum Pseudo-Jonathan (TPJ) is closely related to Targum Ongelos and to the
Palestinian Targums, as it contains nearly all of the additional material found in the Palestinian
Targums and derives its translation from Targum Ongelos.? Despite these similarities between
TPJ and those Targums, we should not overlook its own distinctive style and its own
uniqueness; Flesher and Chilton emphasize that “it incorporates more than fifteen hundred of
its own additions into the translation to become quite a different document from either of the
other two Targum types.”* In order to appreciate the distinctive translation of TPJ, it is
inevitable to compare Targum Pseudo-Jonathan’s version with the versions of the Masoretic
Text (MT) and other Targums.

In TPJ, demons appear more often than other Targums. I will examine a list of terms
that are used to depict demons in TPJ and study each verse in TPJ where these terms appear.
This paper seeks to provide a description of the treatment of demons within TPJ, being devoted

to a discussion regarding the conception of demons in TPJ passages where various types of

demons appear.
I. Nwo Satan

The term X1vo Satan in the Hebrew Bible is identified as a heavenly accuser or adversary as

well as a specific supernatural entity.’ The word X1u0 Satan is mentioned eight times in TPJ:

! Paul V. M. Flesher and Bruce Chilton, The Targums: A Critical Introduction (Waco, TX: Baylor University Press,
2011), 16.
2 Ibid., 8-11.
3 Ibid., 10-11.
4 1Ibid., 11.
5> Henry Ansgar Kelly, Satan: A Biography (Cambridge, England: Cambridge University Press, 2006), 1-13, 28-
29.
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Gen 22:20, Exod 32:1; 32:19; 32:24, Lev 9:2; 9:3, and Num 10:10; 29:1. This term is the most

frequent word to depict demonic figures in TPJ.

1. Gen 22:20

IR IRIP--0032 X302 770 1792 A3 KD ,0772KY 730,78 01270 0K 11 — Gen 22:20 (MT)
Gen 22:20 (RSV) — Now after these things it was told Abraham, “Behold, Milcah also has borne children to
your brother Nahor”
NPT X N 021 OnN2ART AW MY %10 RIVD 71X ?71%> N> O7N2R D927 N2 M ]"7’&.‘[ XN 9n2 MM — Gen 22:20 (TPJ)
NN1272 DAMINR R AR 79797 N7V R MY 077aARD I KON N2 377X XX RPN 12 DD NPINWRY N1 7w
6ImR MY a3 7o AnnRT
Gen 22:20 (TPJ) — After these things, after Abraham had tied Isaac, Satan went and told Sarah that Abraham
had slaughtered Isaac. And Sarah arose and cried out and was choked and died of anguish. Abraham came
and passed the night on the way; and Abraham was told: “Behold, Milcah also has given birth; by the merit of
her sister she was able to bear children to your brother Nahor:’

According to Gen 22:20 (TPJ), when Satan told Sarah that Isaac was slaughtered as a sacrifice
by Abraham, she cried and died of grief (Xp°1% ). TPJ is the only Targum to mention Satan’s
conversation with Sarah and her death caused by the anguish of her son Isaac’s death.

Some rabbis believed that Abraham sacrificed Isaac and that Isaac was miraculously
resurrected,® which is not found in TPJ. In Leviticus Rabbah 20:2 and Pesigta de Rab Kahana
26. 3, the knowledge of Isaac’s near-sacrifice is said to have caused Sarah’s death. Genesis
Rabbah 58:5 asserts that Sarah died of grief but does not explicitly state that her grief was
caused by her belief that Isaac was sacrificed. However, the account of Pirge de R. Eliezer 32
which is most similar to that of TPJ is dramatic in describing the account of Sarah’s death
caused by Satan’s telling that Abraham had slaughtered Isaac and offered him up as a sacrifice.
Therefore, TPJ and Pirge de R. Eliezer describe Satan as a liar, as Abraham did not actually
slaughter his son Isaac as a sacrifice.

2. Exod 32:1

199 WK DOTOR MWP-AY DI YHR 1NN L1NgR-2Y Ov7 2apn 0a3-1n NP vh wwa-o3 ,0va 871 — Exod 32:1 (MT)
2 ma-nn uyD XD ,000%0 PINn 1287 WK WORT awh n-03--11097

Exod 32:1 (RSV) — When the people saw that Moses delayed to come down from the mountain, the people
gathered themselves together to Aaron, and said to him, “Up, make us gods, who shall go before us; as for this
Moses, the man who brought us up out of the land of Egypt, we do not know what has become of him.”
N2 YAPT RINT T2VT 7IA0 T TR DY RV WIDNPRI RN 172 MINRR 0 Own mNwR 1R Xay xnm — Exod 32:1 (TPJ)
O°XAT RYIRD RIPORT K123 1WA 17 DR RIATP N9270T 1277 RI2 720 019 772 8K PRV 127 97 NPYDRY X100 21X
1902 7% 1T 1 RIYTIANWR K akiPialal R2777%7 RWIR2 RNV 2720WR
Exod 32:1 (TPJ) — The people saw that Moses delayed in coming down from the mountain, and the people
gathered around Aaron when they saw that the time he had fixed for them had passed. And Satan went and led
them astray, and their hearts became proud. And they said to him: “Arise! Make us deities that will go before

¢ Comprehensive Aramaic Lexicon (2005). Targum Pseudo-Jonathan to the Pentateuch (Ge 22:20). Hebrew
Union College.
" Michael Maher, The Targum Pseudo-Jonathan: Genesis. Aramaic Bible 1b (Collegeville, Minn: Liturgical Press,
1992), 81.
8 Ibn Ezra’s commentary on Gen 22:19.
9 Targum Pseudo-Jonathan to the Pentateuch (Ex 32:1).
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us, because this Moses, the man who brought us up from the land of Egypt, was burned on the mountain in
glowing fire from before the Lord. We do not know what became of him in the end.”'°

Exod 32:1 (TPJ) explains how the episode of the golden calf is related to Satan, while the MT
describes that this happening is caused by the delay of Moses. TPJ expands this episode through
Satan’s interesting role which leads the Israelites to stray and make the golden calf. While
Moses’ delay is the direct cause to make the golden calf in MT, Satan’s enticement is the
immediate reason in TPJ. TPJ is the only Targum to mention Satan in this context.

This concept of Exod 32:1 (TPJ) also appears within rabbinic literature.!' When Moses
was delayed coming back from the mountain, Satan appeared and baffled the Israelites and
induced them that Moses had died. Because of this despair, the people asked Aaron to make
the golden calf.

3. Exod 32:19

nOR ,aNR 72U ,NAPT-NR 172 TU AW AR-OM ;A9 ,23Va-NR R, 7300028 27 WRD 70 — Exod 32:19 (MT)
i
Exod 32:19 (RSV) — And as soon as he came near the camp and saw the calf and the dancing, Moses’ anger
burned hot, and he threw the tables out of his hands and broke them at the foot of the mountain.
122 77 RIVOY MNTR 1IN AN ROVWAT NPT 1PAM R2°¥ 0 XM RNWR? Jwn 2P 70 MM — Exod 32:19 (TPJ)
1772 97 RUPTR X2ND 072 RINL S91D°w2 a0 22m M2 00 N7 R PR AwnT 7T NN AP0 T2 1A Ry QTR MW 1OUA
71071 117 921 7 29X 1190 N17AVN XD XWTIP 21 12 102 WAYT RaY DY 220 AR AN I XN IMRD 070 10 M
2xwwn 72 0097 Ronn DY 1728 PR YR
Exod 32:19 (TPJ) — When Moses came near the camp, he saw the calf, and the musical instruments in the hands
of the wicked people who played and bowed down before it. Satan was in the middle of it, leaping and jumping
before the people. And immediately the heat of Moses’ anger blazed forth, and he threw the tables from his
hands and broke them at the foot of the mountain. But the sacred writing that was on them flew and floated in
the air of the heavens. And he cried out and said, “Woe to the people that heard on Sinai from the mouth of the
Holy One: You shall not make for yourselves an image, or a figure, or any likeness,” but (who), after forty
days, made a molten calf which in reality is nothing.”

TPJ is the only Targum to mention Satan in this verse. Maher argues that Exod 32:19 (TPJ)
seems to refer that Satan was dancing in the middle of the camp while the people were
worshipping the calf,'® while Pirge de R. Eliezer 45 (355) states that Sammael (or Satan)
entered into the calf to lead Israel astray into idolatry. It is not easy to figure out if Satan was
leaping and jumping while inside the calf or inside the camp.

There are two different explanations for the two assumptions of the phrase, “Satan was
in the middle of it.” Supposing Satan was inside the camp, when the Israelites were dancing

and bowing before the golden calf, Satan was excited by leaping and jumping together with

10 Michael Maher, Targum Pseudo-Jonathan: Exodus. Aramaic Bible, v. 2. (Collegeville, Minn: Liturgical Press,
1994), 251.
1 Babylonian Talmud: Shabbath 89a; Midrash Tanhuma (Vilna, 1886), Ki Tissa 13. 2, 112-13; Exodus Rabbah
41:7; Midrash Tanhuma (Warsaw, 1871), Ki Tissa 19. 317.
12 Targum Pseudo-Jonathan to the Pentateuch (Ex 32:19).
13 Maher, Targum Pseudo-Jonathan: Exodus, 253, n. 38.
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them. Supposing Satan was inside the calf, Satan animated the golden calf by entering into it
and inspired their idolatrous worship by leaping and jumping. The Babylonian Talmud
Sanhedrin 95a and 107a mention that Satan appears in the form of a deer or a bird. And also
Satan is often described as dancing in rabbinic literature.'* Therefore, the latter assumption
seems more closely paralleled with the episode of Satan’s dancing in Exod 32:19 (TPJ) than
the former one, as the latter one offers a plausible picture based on the descriptions of Satan in
the rabbinic literature.

4. Exod 32:24

ST 2397 R¥D WK MDY °2-110% 97907 ,37] 17 o7 R} Exod 32:24 (MT)
Exod 32:24 (RSV) — “And I said to them, ‘Let any who have gold take it off’; so they gave it to me, and I threw
it into the fire, and there came out this calf.”
137 K9PV NIAT 1227 21 13A KIVO HRYT X112 7°nphYY 02 1271 17970 277 1K 11D 12 nnx— Exod 32:24 (TPJ)
Exod 32:24 (TPJ) —So I said to them, “Those who have gold, take (it) off.” So they gave (it) to me, and I threw
it into the fire, and Satan entered it, and the likeness of this calf came out of it.”

Exod 32:24 (MT) simply explains a mysterious making process of the golden calf, saying that
Aaron threw the gold into a fire and a calf came out of the fire. It does not clarify how the calf
was made out of gold in the fire. TPJ and Targum Neofiti marginal gloss mention Satan, who
played the very role of this mysterious happening, to move the blame from Aaron.'¢

As I mentioned in Exod 32:19 (TPJ), Satan animated the golden calf to leap and dance
before the people. In other words, Satan entered into the gold to make the idol and remained
within the golden calf and caused it to leap and dance. According to Exodus Rabbah 48:5, this
verse does not identify Satan as the creator of the golden calf, but rather the Israelites fashioned
the calf. Therefore, TPJ seems to demonstrate that Satan provoked Aaron and the people to
create the golden calf and fall in sin as well as highlight that the Israelites were victims of the

cunning Satan.

5. Lev 9:2

YT, °397 ,39pT) ;0 RD--PD PN NNYI? TP3-13 739 TP-Mp ,1IIN-78 N — Lev 9:2 (MT)
Lev 9:2 (RSV) — And he said to Aaron, “Take a bull calf for a sin offering, and a ram for a burnt offering, both
without blemish, and offer them before the LORD.”
N72V7 ROPY PO 9¥ RNPHN WY RO TV ynwe K97 910n RNRLAY >IN 92 930 72 20 7ARY R — Lev 9:2 (TPI)
QTR 291 AP I 1PN RITDID MW XIDPTD MR 7PNDIT PAZT RMIT T2 7077 7 9932 70 20°N RNLY? 737 2721 2702

17599

Lev 9:2 (TPJ) — He said to Aaron, “Take a bull calf for a sin offering lest Satan speak with a slanderous tongue
against you over the affair of the calf you made at Horeb. You shall also take a ram for a burnt offering so that

' Babylonian Talmud: Berakhoth 33a; Babylonian Talmud: Pesahim 11b; Babylonian Talmud: Megillah 11b;
Numbers Rabbah 20:11.
15 Targum Pseudo-Jonathan to the Pentateuch (Ex 32:24).
16 Pirge de R. Eliezer 45. 355; Targum Pseudo-Jonathan: Exodus, 1994, 254, n. 46.
17 Comprehensive Aramaic Lexicon (2005). Targum Pseudo-Jonathan to the Pentateuch (Lev 9:2). Hebrew
Union College.
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the merit of Isaac, whose father tied him like a ram on the altar of worship, may be remembered on your behalf.
Both of them shall be without blemish, and you shall bring them before the Lord.'3

Lev 9:2 (TPJ) shows that a sin offering and a burnt offering here have a direct connection with
the episode of the golden calf and the episode of Isaac’s sacrifice. As the priesthood of Aaron
is inaugurated, Moses says to Aaron about two offerings, one to atone for the sin of the golden
calf and the other to remind of the merit of Isaac. In Midrash Tanhuma Shemini, Aaron was
instructed to take a calf for a sin offering so that the Israelites would know they have been
forgiven for the sin of the golden calf.!” Through the sacrifice, Aaron reveals Satan’s malicious
scheme against him and demolishes Satan’s slanderous accusation over the affair of the golden
calf he made at Horeb.

The phrase “with a slanderous tongue” literally means “with a triple tongue.”?’ In this
passage dealing with the wickedness of slander, Babylonian Talmud Arakhin 15b (21)
identifies it as a malicious speech about a third party to kill three people such as the speaker of
the lie, the hearer of the lie, and the subject of the lie. This expression “with a slanderous tongue”
seems to emphasize that Satan is a very skillful liar to mislead people into sin. In TPJ Num
29:1, Satan is again depicted as the accuser of Israel.>! Rabbinic literature also concerns Satan’s
slander against Aaron in Lev 9:2.2

6. Lev9:3

PV 0nnR TIY-232 221 DY) L IREOY DTY-PYw anp kKD 9270 5877 212-98) — Lev 9:3 (MT)
Lev 9:3 (RSV) — “And say to the people of Israel, ‘“Take a male goat for a sin offering, and a calf and a lamb,
both a year old without blemish, for a burnt offering.’”
W9 N27HY YNW K27 907 712 N RIVDT 2107 STV 12 DX IR 072 120 1Rk 229nn PR 12 avy — Lev 9:3 (TPJ)
92 °RY RV NNTAVNWRT MR XA RIRLA? 7907 72997 707 17171 2PY°T MWW 107237 OV 112 DY POV DY RNON
23xnHYH TROW PPN RIRRD O AR N7 PRYYT XMIDT 1197 1977 D00 N
Lev 9:3 (TPJ) — And you shall speak to the children of Israel, saying: ‘You also are to take a male goat and
offer it as a sin offering, lest Satan who is comparable to it speak with a slanderous tongue against you over
the affair of the male goat which the tribes of Jacob slaughtered in order to deceive their father. (Take) as a
burnt offering a calf—because you worshiped the calf—and a lamb, a year old, that the merit of Isaac, whose
father tied him like a lamb, may be remembered on you behalf. Both of them (shall be) without blemish.

Lev 9:3 (TPJ) expands the MT version in explaining these particular offerings, a sin offering
and a burnt offering, through the stories related to Satan, Jacob, and the golden calf. Satan who

is comparable to a goat threatens to accuse Israel of the sin against Jacob who deceived his

18 Michael Maher, Targum Pseudo-Jonathan: Leviticus. Aramaic Bible; V. 3 (Collegeville, Minn: Liturgical Press,
1994), 143.
Y Midrash Tanhuma Shemini 4 (Warsaw, 1871); Midrash Tanhuma Shemini 6 (Vilna, 1885. Reprint Jerusalem,
1964).
20 See TPJ Gen 1:16 and n. 29 to that verse in Maher, 1992, 18.
2! Targum Pseudo-Jonathan: Leviticus, 143, n. 5.
22 Sifra, Shemini, Mekilta deMillu’im 2. 3.
B Targum Pseudo-Jonathan to the Pentateuch (Le 9:3).
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father by slaughtering a goat and dipping his robe in the blood of the goat (MT Gen 37:31).
And also Satan threatens to accuse Israel of the sin of worshipping the golden calf.

Satan which compares to a goat in Lev 9:3 (TPJ) is related to Azazel as the scary
recipient of the goat in Lev 16:8, 10, 26. Azazel is identified as the devil in later rabbinic
literature** and also in patristic literature.> Janowski offers the possible definitions of Azazel:
“the name or epithet of a demon” such as a “supernatural being” or a “demonic personality,”
“rugged cliff” as a geographical designation, and scapegoat.’® According to the Babylonian
Talmud Yoma 67b, Azazel refers to the rough and hard cliff that the scapegoat is pushed from.
In Jewish mystical literature, Satan is described as the form of a goat.27 Gershom Scholem
suggests that TPJ’s description of Satan as a goat could have been influenced by Christianity.?8
However, Scholem’s suggestion lacks its plausibility, as TPJ that is later than the eleventh
century seems to be earlier than the Christian symbolic representation of the devil developed
quite late after the eleventh century until the sixteenth century.?’

7. Num 10:10

027 7Y ;027MPW 0T DY) ,0°00Y 2Y NI¥knD onypm--0 TN W) ,02° 7Y anonty 0121 — Num 10:10 (MT)
DR M "I L0 197 11917
Num 10:10 (RSV) — “On the day of your gladness also, and at your appointed feasts, and at the beginnings of
your months, you shall blow the trumpets over your burnt offerings and over the sacrifices of your peace
offerings; they shall serve you for remembrance before your God: I am the LORD your God.”
1197 30(377) N2wTIP D21 I 115NMPY HY RNTXIAR 1IYPAM 119077 2w 131 NOTYI 119N 21— Num 10:10 (TPJ)
313995 7 RIT RIX 11901227 P 22799Nn RIVO 072 119P9K OTP Xaw KIN1T2
Num 10:10 (TPJ) —And on the day of your rejoicing and of your festivals and at the beginning of your months,
you shall blow on the trumpets, over your burnt offerings and over your sacrifices of holy things. And they
shall become a good remembrance on your behalf before your God; also Satan shall be confounded at the
sound of your alarm. I am the Lord, your God.*?

Num 10:10 (TPJ) describes that a trumpet should be sounded on these days to confuse Satan,
while the MT does not offer a reason for the sounding of trumpets. In the Babylonian Talmud,

the blowing of trumpets is portrayed as a means of confusing the accuser or Satan.®? In

24 Pirge de R. Eliezer 46:363.
% Origen, Contra Celsum 6.43, 360.
26 B. Janowski, “Azazel 71R1y” in Dictionary of Deities and Demons in the Bible (Leiden: Brill, 1999), 128.
27 Ginzberg, Legends of the Jews, Volume 1, 307, n. 275.
28 Gershom Scholem, “Sammael,” in Encyclopaedia Judaica.
2 Udo Becker, The Continuum Encyclopedia of Symbols (New York: Continuum, 1994), 82.
30 () Indicates a place in the text where the analyzed form is an editorial emendation of the manuscript form: 17,
with * removed from the manuscript reading by the modern editor(s).” Targum Pseudo-Jonathan to the Pentateuch
(Nu 10:10).
3 Targum Pseudo-Jonathan to the Pentateuch (Nu 10:10).
32 Ernest G. Clarke, Targum Pseudo-Jonathan: Numbers. Aramaic Bible; V. 4 (Collegeville, Minn: Liturgical
Press, 1995), 214.
3 Babylonian Talmud: Sukkah 54a, 55a; Babylonian Talmud: Rosh Hashanah 16b, 29a, 32a; Babylonian Talmud:
Arakhin 3b.
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particular, the Babylonian Talmud Rosh Hashanah 16b states that the trumpets are sounded to
confuse Satan who brings “his accusations against Israel before the heavenly court.”
8. Num 29:1

097 i, aynn o awyn X9 772y NIRYR-22--007 MW WIP-XIpn ,WIN? 108D "Y°AWa WIh21 — Num 29:1 (MT)
Num 29:1 (RSV) — “On the first day of the seventh month you shall have a holy convocation; you shall do no
laborious work. It is a day for you to blow the trumpets.”

ST X220 O NT72vN X7 X372 N7°2°Y 9 '[D‘? WP VIRND R 772 WNT XA R IRV ’0°2— Num 29:1 (TP))

34m5m122° P2 110% KawpnY SNRT RIVO RA2WHD 1197
Num 29:1 (TPJ) — And in the seventh month, that is the month of Tishri, on the first of the month you shall
have a holy convocation; no menial work shall be done; a day of trumpeting shall it be for you to confound, by
the sound of your trumpetings, Satan who comes bringing charges against you.*’

Like the case in Num 10:10, the MT does not specifically explain a reason to blow trumpets,
but TPJ reveals the reason that the sound of trumpets serves to confound Satan who accuses
against Israel. The Babylonian Talmud Rosh Hashanah 16b, with a similar expression,
describes the sounding of trumpets for the confusing of Satan on this significant day. According
to Rosh Hashanah 16b, the first of Tishri, the festival of Rosh Hashanah, is the day when the
Jewish people receive judgment because Satan comes to the heavenly court to accuse the
Jewish people. Therefore, they are to blow trumpets not only for demonstrating their love for

God’s commandment but also for bewildering Satan.
II. %x%o Sammael

The term 7%»0 Sammael is identified as a poison of God*® or blindness of God*” and also as a

fallen angel.*®

He appears frequently in the story of the Garden of Eden and plots the fall of
Adam and Eve with a snake in writings during the Second Temple period.*® However, the
serpent is not a form of Samael, but a beast he rode like a camel.*® In some traditions, he is also
believed to be the father of Cain.*' The word YXno Sammael is mentioned twice in TPJ, Gen
3:6 and Gen 4:1.

1. Gen 3:6

AYPRP-03 1001 ;72KA1 118N MRM 27 2WE? YV TR DPY? RIT-TIRD *2] 29807 v¥d 210 2 AwKT XM — Gen 3:6 (MT)
2080 Ay

3 Targum Pseudo-Jonathan to the Pentateuch (Nu 29:1).
35 Targum Pseudo-Jonathan: Numbers, 273.
36 “Samael” in Jewish Encyclopedia.
37 Gustav Davidson, “Samael,” in 4 Dictionary of Angels, Including the Fallen Angels (New York City: Simon &
Schuster, 1971), 255.
38 Raphael Patai, Encyclopedia of Jewish Folklore and Traditions (London: Routledge, 2015), 463.
3 “Samael,” in Jewish Virtual Library, https://www.jewishvirtuallibrary.org/samael.
40 Andrei A. Orlov, Heavenly Priesthood in the Apocalypse of Abraham (Cambridge, England: University of
Cambridge Press, 2013), 151.
4! Patai, Encyclopedia of Jewish Folklore and Traditions, 463.
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Gen 3:6 (RSV) — So when the woman saw that the tree was good for food, and that it was a delight to the eyes,
and that the tree was to be desired to make one wise, she took of its fruit and ate; and she also gave some to her
husband, and he ate.
A3 PIPYT RITIZ KT IOK 21IRY 991H RIR 20 21K NPT DYAT KRNI RO 2810 00 ’NneR nam— Gen 3:6 (TP))
425981 Y A9YA% AX N2 NPIKY T°2RA N2°011 7172 KYIN0ORY RIPK
Gen 3:6 (TPJ) — And the woman saw Sammael the angel of death and she was afraid. She knew that the tree
was good to eat, that it was a cure for the light of the eyes, and that the tree was desirable as a source of wisdom.
And she took of its fruit and ate; and she also gave to her husband (who was) with her, and he ate.*?

TPJ is the only targum to mention Sammael the Angel of Death in this verse. The angel
Sammael is mentioned twice, Gen 3:6 and Gen 4:1, in TPJ. In the Targum Tosefta** to Gen
38:25, Sammael is said to have hidden the three witnesses from Tamar.*> Many roles have been
given to this hostile and destructive being.*

Gen 3:6 (TPJ) begins with the woman Eve’s seeing Sammael to emphasize that the
Angel of Death plays a critical role in this episode. TPJ can make this introduction by offering
multiple translations of X7M; the woman Eve sees the Angel of Death, she is afraid, and she
sees that the fruit is beneficial. The translation of TPJ can also explain this verse as follows:
when she touches the fruit and eats it, she encounters the Angel of Death, so that she must
ultimately face death as a result.*’ On the other hand, the MT of Gen 3:6 simply describes that
she first sees that the fruit of the tree is good for food, takes off its fruit and eats.

Sammael also appears several times in 3 Baruch.*® In 3 Baruch 4:8, the angel Sammael
planted the vine which led Adam astray and ultimately caused him to sin. In 3 Baruch 9:7,
Sammael is again related to Gen 3:6 where describes that the devil took the serpent as a garment.
Therefore, Sammael is distinguished from the serpent in 3 Baruch as rabbinic literature does
s0.* In the Zohar, the serpent, the Angel of Death, and Sammael are variably identified to
some extent.’’ The Babylonian Talmud Bava Batra 16a identifies Satan as the Angel of Death
who seduces people with the evil inclination and then accuses them in the presence of the Lord,
but it does not indicate that Sammael and Satan are the same ones. Therefore, regarding a
confrontation with Sammael the Angel of Death in Gen 3:6 (TPJ), 3 Baruch mentions Sammael,
while the Jewish sources mention the Angel of Death.

2. Gen 4:1

42 Targum Pseudo-Jonathan to the Pentateuch (Ge 3:6).
43 Maher, The Targum Pseudo-Jonathan: Genesis, 26.
4 Cairo Genizah Palestinian Targum Manuscript FF.
4 Maher, The Targum Pseudo-Jonathan: Genesis, 26, 1. 8.
46 See L. Ginzberg, Legends of the Jews 7 (Philadelphia: JPS, 1909-46), 414-415; J. Bowker, The Targums and
Rabbinic Literature (Cambridge: University Press, 1969), 125-126.
47 Pirkei DeRabbi Eliezer 13.7.
48 3 Baruch (The Greek Apocalypse of Baruch).
4 James H. Charlesworth, “Baruch, Book of 3 (Greek),” ABD 1: 621-622.
30 Kabbalah: Zohar 1.35b; 2.51b-52a.
8


https://ref.ly/logosres/caltgpsjon?ref=BibleBHS.Ge3.6&off=2&ctx=%D7%9E%D7%99%D7%A0%D7%93%D7%A2+%D7%91%D7%99%D7%9F+%D7%98%D7%91+%D7%9C%D7%91%D7%99%D7%A9%0a6+~%D7%95%D7%97%D7%9E%D7%AA+%D7%90%D7%99%D7%AA%D7%AA%D7%90+%D7%99%D7%AA+%D7%A1%D7%9E%D7%90%D7%9C+%D7%9E

SIM-NR UOR DR, NMY L R-NR T?BJ 100 IR TI0-NR VI ,a7R0) — Gen 4:1 (MT)
Gen 4:1 (RSV) — Now Adam knew Eve his wife, and she conceived and bore Cain, saying, “I have gotten a
man with the help of the LORD.”
DY TP 12 K23 M7 NI0K) TR 0 DT DRIV AR M0 ) YT oK) — Gen 4:1 (TO)
Gen 4:1 (TO) — Then Adam knew his wife Eve and she conceived and gave birth to Cain. And she said, “I
have acquired a man before the Lord.”
2 0TpP 02 9 2707 KT NAR) TP N7°9" N2y ANNR 70 00 2o 27RM — Gen 4:1 (TN)
Gen 4:1 (TN) — Then Adam knew his wife Eve and she conceived and gave birth to Cain. And she said,
“Behold, a son has been given to me from before the Lord.”
322597 RORDI ' — DRMD 1 XN2Avnn ROT7 A°NNOR 710 DY 87 0781 — Gen 4:1 (TPJ))
Gen 4:1 (TPJ) — Adam knew his wife Eve who had conceived from Sammael, the angel of the Lord.>

TPJ is the only Targum to mention Sammel regarding Eve’s conceiving Cain in Gen 4:1.
However, MT, Targum Ongelos (TO), and Targum Neofiti (TN) depict that Cain’s conception
comes from the LORD, not from Sammael. In Genesis Rabbah 22:2, Rabbi Huna and Rabbi
Yaakov seem to reject the possibility that Eve was molested by the serpent, asserting that,
before Adam, the creations had never had sexual relations and that it was Adam who made
known the way of the land to all of the creatures. The Editio Princeps of Targum Pseudo-
Jonathan (Venice, 1598) has a different version of this verse, mentioning angel: “Adam knew
Eve his wife, who desired the angel, and she conceived and bore Cain. And she said, ‘I have
acquired a man, the angel of the Lord.””>* Here, it depicts that Eve has acquired the angel of
the Lord as her husband.

The Babylonian Talmud specifically explains the episode between the serpent and Eve.
The Babylonian Talmud Sotah 9b states that the serpent tried to kill Adam and seduced Eve, as
he wanted to marry her. The Babylonian Talmud Sabbath 146a says that the serpent came upon
Eve and infected her with moral contamination when he seduced her to eat from the Tree of
Knowledge. The Babylonian Talmud Yevamot 103b also states that the serpent came upon Eve
and implanted filth in her by seducing her into having sexual relations with him. These
Babylonian Talmud passages indicate that the serpent had physical relation with Eve, but they
do not identify the serpent as Satan. The Babylonian Talmud claims that Sammael copulated
with Eve and/or infused her with lust, not saying that he fathered Cain.’> According to B.

Bamberger, “the classic [rabbinic] sources do not involve Satan in the Eden story: the serpent

51 “_; The right arrow indicates that a given cell in the interlinear table is part of the same reading as the previous

cell. This symbol is used where long readings are divided into multiple cells for easier viewing on screen. The
right arrow can occur in an empty cell when a reading on another line is longer and divided into more cells.”
Targum Pseudo-Jonathan to the Pentateuch (Gen 4:1).
52 Targum Pseudo-Jonathan to the Pentateuch (Gen 4:1).
33 Maher, The Targum Pseudo-Jonathan: Genesis, 31.
4 See Maher, Targum Pseudo-Jonathan: Genesis, 31, n. 2.
55 Babylonian Talmud Shabbath 146a; Yevamot 103b; Aboda Zarah 22b.
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of Eden is a literal snake.”*® E. Urbach also claims that the rabbis chose to alleviate the myth
of the devil’s seduction of Eve despite their knowing the myth.>’

The translation of Gen 4:1 (TPJ) that Cain is the child of Sammael is confirmed by Gen
5:3 (TPJ) which says that Seth is described as being in the likeness and image of Adam while
Cain was borne by Eve but not from Adam and did not resemble him. Levine supports the
TPJ’s translation of Gen 4:1 which identifies Sammael as the father of Cain.’® Cashdan argues
that TPJ is actually the earliest text that explicitly recognizes Sammael as Cain’s father.”
However, Cashdan does not realize how late TPJ is. According to Pirge de R. Eliezer, Sammael
came to Eve while mounting the serpent and riding upon it.°* Unlike the majority of rabbinic
literature, the Kabbalah Zohar identifies Sammael as the father of Cain, although the Zohar
1.35b, which introduces a debate about the identity of serpent between R. Isaac, R. Judah, and
R Simeon, does not explicitly imply that Satan riding upon a serpent and Sammael are the same
character.

In short, both TPJ and Pirge de R. Eliezer agree with the majority of rabbinic literature,
except the Zohar, to claim that Sammael is not identical with the serpent, whereas both of them
disagree with the majority of rabbinic literature, except the Zohar, regarding Sammael’s

paternity of Cain.
II. 7w/72 Demon

The term 7w/7w which is translated as demon occurs four times in TPJ: Num 6:24, Deut
32:10, Deut 32:17, and Deut 32:24. As Deut 32:24 contains other particular types of demons

as well, I will separately examine the verse later.
1. Lev17:7

.OnYTY ,077 DXT-T20AR 029 DR D OR 0% 07 WK ,0YRY ,000n5-nR T nap-K9) — Lev 17:7 (MT)
Lev 17:7 (RSV) — So they shall no more slay their sacrifices for satyrs, after whom they play the harlot. This
shall be a statute for ever to them throughout their generations.
NIT? 1Y RT 00 22Y 2P NAMIN2 WY PIRT PTW? P07 N 7Y PiaT XY — Lev 17:7 (TO)
Lev 17:7 (TO) — And no longer shall they sacrifice their sacrifices to demons after whom they go astray. This
shall be an eternal covenant unto them for their generations.
I PR RT NN 4%V 2R 710002 1OV0 P T PTWR PIPNaT 0 T PnaT X9 — Lev 17:7 (TN)

56 Bernard J. Bamberger, Fallen Angels (Philadelphia: Jewish Publication Society, 1952), 94.
57 Ephraim E. Urbach, The Sages. Their Concepts and Beliefs (Cambridge: Harvard University Press, 1975), 169.
8 E. Levine, The Aramaic Version of the Bible: Contents and Context, Beihefte zur Zeitschrift fiir die
alttestamentliche Wissenschaft 174 (Berlin: de Gruyter, 1988), 94-95, n. 8.
3 E. Cashdan, “Names and the Interpretation of Names in the Pseudo-Jonathan Targum to the Book of Genesis,”
in Essays Presented to Chief Rabbi Israel Brodie on the Occasion of His Seventieth Birthday, ed. H J. Zimmels,
J. Rabbinowitz, and L. Finestein (London: Soncino, 1967), 33. See further Ginzberg, Legends 1, 105; Bowker,
The Targums and Rabbinic Literature (Cambridge: University Press,1969), 136; A. Shinan, “The Angelology of
the ‘Palestinian’ Targums on the Pentateuch,” Sefarad 43 (1983): 193.
80 Pirge de R. Eliezer 13, 21.
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Lev 17:7 (TN) — And no longer shall they sacrifice their sacrifices to demons (mg: idols) after whom they go
astray. This shall be an eternal covenant unto them for their generations.

611972 NAY RT °7N Q9Y 2P NN Y NRT OTWR PR NRT MvYY 1R T 00 230 N2t X — Lev 17:7 (TP))
Lev 17:7 (TPJ) — and that they may no longer offer their sacrifices to idols, who are comparable to demons,
after whom they go astray. This shall be a perpetual ordinance for them throughout their generations.®

Lev 17:7 (TPJ) compares “idols” with “demons,” while Lev 17:7 (MT) interprets “07v® satyrs”
as “idols.” TN and TO translate it as “demons,” while Targum Neofiti marginal gloss (TNmg)
translates this term as “idols.”® In the Babylonian Talmud, offering sacrifices to the D7y
satyrs is compared to offering sacrifices to idols such as foreign gods and false deities.®* The
v satyrs of Lev 17:17 were identified as 2*7% demons in the early rabbinic literature (Sifra
Aharei Mot 9.8). In the later rabbinic literature, Leviticus Rabbah 22:8 explains that satyrs are
naught but goat-demons, prohibiting sacrifice to goat-demons which was attached to the
idolatry of Israel in Egypt.

Lev 17:7 (TPJ) seems reluctant to directly translate o7v® satyrs as 77°w demons,
interpreting the terms as 11vv idols which are comparable to demons. In Deut 32:10 (TPJ), 7w
demons are mentioned to howl in the desert, while 17w demons are described as comparable
being to idols in Deut 32:17 (TPJ). Maher argues that Lev 17:7 (TPJ) took up the term 7w
demons used by Lev 17:7 of TN and TO.%

2. Deut 32:10

AP IR MR 1MA3ID) 3200 AT 990 3023 1270 7R3 R — Deut 32:10 (MT)
Deut 32:10 (RSV) — “He found him in a desert land, and in the howling waste of the wilderness; he encircled
him, he cared for him, he kept him as the apple of his eye.”
TPIROR 1Y NYAY IOV PAR RNINE 1921 PN PR 1PY2PRT DR MYTE2 XN2TH2 7w 1A ¥R— Deut 32:10 (TPJ)
66, P37yT 722 KL IOWT A7 NI"01 NR N° ]13’5”7&
Deut 32:10 (TPJ) — He found them camped in the desert, in the desolation of a place where demons and jackals
howl, and a parched place. He has surrounded them with the seven clouds of his Glory, he has taught them his
Law, he has kept them just as the eyelid protects the pupils of his eye.®’

Deut 32:10 (TPJ) implies that the desolate and parched place like a desert is the circumstance
that 17w demons inhabit or are actively working. Similar words also appear in the MT: a desert
land and the howling waste of the wilderness. It seems that these terms within the MT provoked
the TPJ to add the term 7w demons within its translation to emphasize the status of the

particular place.

! Targum Pseudo-Jonathan to the Pentateuch (Le 17:7).
2 Maher, Targum Pseudo-Jonathan: Leviticus, 171.
63 Tbid.
% The Babylonian Talmud Sanhedrin 61a; The Babylonian Talmud Abodah Zarah 51b; The Babylonian Talmud
Zevachim 106a.
% Ibid.
8 Targum Pseudo-Jonathan to the Pentateuch (Dt 32:10).
87 Clarke, Targum Pseudo-Jonathan: Deuteronomy, 91.
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In rabbinic literature, demons were considered to inhabit similar locations. In the
Babylonian Talmud Berakhot 3a and 3b, one of three reasons not to enter a ruin is that demons
reside in the ruined place based on the Sages’ teaching. In the Midrash, however, Sifrei
Devarim 313 only uses the biblical languages as indicating demons such as desert land,
wilderness, a place of miseries, intruders, and robbers, not precisely mentioning the particular
term demons.

3. Deut 32:17

.0°NaR o1 9,2 290 oW 2w XD ,0voR 98 X7 27w anap — Deut 32:17 (MT)
Deut 32:17 (RSV) — They sacrificed to demons which were no gods, to gods they had never known, to new
gods that had come in of late, whom your fathers had never dreaded.
NANTAR NI POYNR K2T RTAVNR 2°pN7 107D PRV KT 1907 AR Na2 0997 1795 1027 — Deut 32:17 (TO)
Deut 32:17 (TO) — They sacrificed to demons, for which there is no need of worship, whom they had not
known, new things that were recently made, with which their fathers were not engaged.
POYNR K9T PANK N2 10T PR JNTA PN MO0 &Y 27 1YL Wan 112 noT T v a7 37 — Deut 32:17 (TN)
15N7AR 12
Deut 32:17 (TN) — They sacrificed before idols of demons, in which there was no substance, idols which they
had not known, they were new things which were just now created, with which your fathers were not engaged.
AN 1772 IP0VPKR K21 1N2N°K T 19 PANTA RN 1090 KD 0T W0 wan 1A 09T 0wy 1naT — Deut 32:17 (FT#0)
Deut 32:17 (FT*¥) — They sacrificed to demons in which there was no substance, idols which they had not
known, new things created just now and your fathers had not been engaged with them.
RT°2VNR 277 1ATA7 NI 20T PIWT RDT VD TINRT avTR 12 1097 PIw? PYNnT ve? na7 — Deut 32:17 (TPI)
8319NAR P2 WOYIOR K9
Deut 32:17 (TPJ) — They sacrificed o idols®® comparable to demons who were of no value, idols’ that they
did not know, new deities recently made and with which your fathers had no business.”!

Regarding the term “0°7% demons” in Deut 32:17 (MT), TPJ translates it as “17w% 12°nn7 Myv
idols comparable to demons,” while TO and FT** render “a*7% demons” and TN offers “ nmyy
772 idols of demons.” Deut 32:17 (TPJ) also regards these idols as new deities recently made.
According to Midrash Tanchuma, Yitro 16, the “new gods/deities” in Deut 32:17 refers to a
process where new gods are fashioned each day: a gold idol is dismantled for being the material
to make a silver idol which will be later a dismantled material to create a brass idol, which will
be for an iron idol, which will be finally for a wooden idol.

MT, TO and FT*° express a strong accusation for the sacrifice to demons. Sifrei
Devarim 318 also seriously takes into consideration the worship and influence of demons,
claiming not only that the demons are not beneficial but harmful but also that they go into a
man and overmaster him. While the MT, TO and FT#* emphasize the sacrifice to demons, TPJ

seems to avoid a direct mentioning of demons in this context by translating into the sacrifice

8 Targum Pseudo-Jonathan to the Pentateuch (Dt 32:17).
8 Aramaic “wwn; Ong. Sdyn “demons”; Nf “idols of demons.”
0 Sifre to Deuteronomy 327: “but they worshiped things that could neither benefit them nor harm them.”
" Clarke, Targum Pseudo-Jonathan: Deuteronomy, 92.
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of idols comparable to demons. Although not denying the demonic influence in idol worship,
TPJ distinguishes idols from demons in Deut 32:17. It seems plausible that Deut 32:17 (TPJ)
focuses on the idols as the man-made objects of worship, not on the demons as spiritual beings

that influence through the idols.
IV. psm Type of Demon

The term p1n, type of demon, appears three times in TPJ: Num 6:24, Num 22:28, and Deut
32:24. As several types of demons are also mentioned in Num 6:24 and Deut 32:24, it is

better to examine these two verses separately later.

1. Num 22:28

D23 WY Y 0037 02,77 IWyY- .0y 237 R 1IN 29-nX LM nn91 — Num 22:28 (MT)
Num 22:28 (RSV) — Then the LORD opened the mouth of the ass, and she said to Balaam, “What have I done
to you, that you have struck me these three times?”
RVAWY WAT RO R X1 ROWAW 192 RN2AW SH¥na RAHY 91970 N2 1°7anR 1R300 Ny — Num 22:28 (TPJ)
59nn 9 TATIRY M N T XM IND RNVW RO 02 RIDK 2907 219) P RP M7 2031 RYIR DD KIPY 1YY RDWR)
721177 0PN 137 AT AR T2 172V AR oVRaR nonR
Num 22:28 (TPJ) — Ten things were created after the world was established, with the coming in of the sabbath
between the suns: the manna, the well, Moses’ staff, the diamond, the rainbow, the clouds of Glory, the earth’s
mouth, the writing of the tablets of the covenant, the demons, and the mouth of the speaking ass. In that very
hour the Memra of the Lord opened its (the ass’s) mouth and prepared it to speak, and it said to Balaam: “What
did I do to you that you struck me these three times?”’3

TPJ is the only Targum to mention the word 1 in Num 22:28. TPJ describes the demons as
one of ten things that were created by God after the creation of the world, so that it reveals the
distinctive origin of the demons which can be theologically controversial. Mishnah Pirkei Abot
5:6 also asserts that the 7°p>1 demons were created during the twilight on the eve of the first
Sabbath. This passage lists various things that were created at the same time: the mouth of the
earth, the mouth of the well, the mouth of the donkey, the rainbow, the manna, the rod of Moses,
the shamir, the letters, the writing, the tablets, the demons, the grave of Moses, and the ram of
Abraham.” The hazardous nature of the 1P demons is etymologically reflected in the verb
P12 ‘to harm.” In later rabbinic literature, it becomes a typical reference for demons.” As TPJ
is simply echoing an earlier rabbinic text, the significant position 1P have in TPJ is a result

of his adherence to rabbinic concepts.

V. Particular Types of Demons

1. Num 6: 24
| I T 7972) — Num 6:24 (MT) |

2 Targum Pseudo-Jonathan to the Pentateuch (Nu 22:28).
3 Clarke, Targum Pseudo-Jonathan: Numbers, 254.
7 Mishnah Pirkei Abot 5:6.
5 Genesis Rabbah 23:6; Numbers Rabbah 12:3.
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Num 6:24 (RSV) — The LORD bless you and keep you:

7651501 3T MDY 127 MY "1 2 0 1 10 TP0Y 92 > 012 — Num 6:24 (TPJ)
Num 6:24 (TPJ) — May the Lord bless you and guard you in all your endeavor from (the demons of the) darkness
and from frightening demons and midday demons and morning demons and destroyers and night demons.”’

The translation of Num 6:24 (TPJ) expands Num 6:24 (MT) regarding the way the Lord would
bless and keep Israel by mentioning the protection from six particular types of demons: *2°%/
Xn°?% darkness/night demon, Xy 1a/v°m frightening/vile demon, 277°0 midday demon, 2™9%
morning demon, P11 type of demon, and Xn°150/°170 night/shadow demon. While Xn*979/°9"5,
277"y, and p°tn are also found in Deut 32:24 (TPJ),’® xno15u/21%0, 279%, and Xy m/ym appear
only here.

TPJ seems to believe that the priestly blessing 372w provides protection from various
types of demons. Some rabbinic sources understand 77n%° as referring to God’s protection from
77> demons.”® Related to the demonic term *°%, it appears in the Babylonian Talmud; Eruvin
18b and Sanhedrin 109a translate 7> as female demons,®® while TPJ interprets it as the
demons of darkness. In Numbers Rabbah 16:25, n°>° kills her own children in the context of
Moses’ plea after God expresses anger at the bad report of the spies. Two of the demonic terms,
1P and 799, appear within classic rabbinic literature, the remaining four appear to have no
parallel.

Num 6:24 (TPJ) distinctively creates a list of demonic terms. It seems that there is a
mystical tendency to categorize the various demons in Num 6:24 (TPJ). According to Gershom
Scholem, the systematic organization of demons is found only in mystical literature like the
Kabbalah, which conforms with the late composition of TPJ, while there is no attempt to

systematize demonology in the Talmudic literature.’!

2. Deut 32:24

9y bnt ,nan-ay ,02-nPwR LNhI2-TY S 20R) AW Rat 27 *p— Deut 32:24 (MT)

Deut 32:24 (RSV) — they shall be wasted with hunger, and devoured with burning heat and poisonous
pestilence; and I will send the teeth of beasts against them, with venom of crawling things of the dust.

IRDYR PYOIT RPN NAG QY N MM K NI PR PN WONI M3 09R] 197 93— Deut 32:24 (TO)

Deut 32:24 (TO) — Swollen by hunger and consumed by birds and beaten by evil spirits. I will incite the tooth

of an animal of the field against them with the rage of serpents that crawl in the dust.
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% Targum Pseudo-Jonathan to the Pentateuch (Nu 6:24).
"7 Clarke, Targum Pseudo-Jonathan: Numbers, 205. Sifre to Numbers 40 (I, 191) understands “to keep you,” i.e.,
from the demons.
8 The term > also appears in Num 22:28 (TPJ).
" Numbers Rabbah 11:5; 12:3; Pesigta de Rab Kahana 1.5; Midrash Tehillim 91.4.
8 Babylonian Talmud Eruvin 18b; Babylonian Talmud Sanhedrin 109a.
81 Gershom Scholem, “Demons, Demonology,” in Encyclopedia Judaica.
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Deut 32:24 (TN) — Swollen by hunger and consumed by the locust swarm and possessed by evil spirits. I will
incite against them the tooth of the four kingdoms, which are like beasts of the field, with the rage of serpents
and creeping things of the dust.
0OV T2 TR K12 NIAA PRNRT XIMOYA PNY2IR T TN TN TR AR0A 91V 290K 199 noin— Deut 32:24 (FT*0)
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Deut 32:24 (FT**%) — Swollen by hunger and consumed by unclean birds, possessed by evil spirits. And I will
incite against them the tooth of the four kingdoms which are like the beasts of the field, with the rage of serpents,
the creeping things of the earth.
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Deut 32:24 (TPJ) — From the midst of the Babylonian captivity I shall exile them to Media and to Elam. Those
of the house of Agag shall oppress them, who are comparable to demons’ swollen with hunger and like
destroyer demons consumed by birds and like midday demons afflicted by evil®* spirits and demons of the night
inflated with evil spirit. 1 shall send against them the Greeks who bite with their teeth like wild animals, and 1
shall exile them by means of the Edomites who are filled with poison like venomous serpents, reptiles of the
dust.®

The term “ay) flame” in Deut 32:24 (MT) is translated as birds in TO and FT**, which
is because of Job 5:7, and locust in TN. The term q¥7 seems to be related to the 1" in TPJ
as Midrash Tanchuma Nasso 23 and Tanchuma Buber Nasso 27 interpret p>ma as a destructive
demon that flies like a bird and shoots forth like an arrow.

Regarding the translation of the phrase “*7 2pp” in Deut 32:24 (MT), targums offer
similar translations: “beaten by evil spirits” in TO, “possessed by evil spirits” in TN,
“possessed by evil spirits” in FT*¥. Especially, the TPJ translation is extended as referring to
five particular types of demons: 7w demon, > destroyer demon, 977°0 midday demon, °7°9
darkness/night demon, and w2 7"m" evil spirits. Three demonic terms appear in Babylonian
Talmud Eruvin 18b; Adam is said to have given birth to demon 7"7°w, spirits M7, and night
demons P2°%. In particular, the w2 1M1 evil spirits that only appear in Deut 32:24 are also a
type of demon in the context of Deut 32:24 (MT), but the way TPJ describes 122 111 here is
not clear; the *177°0 °12 are afflicted ("w°n3) by evil spirits (7"w"2 1PmM7). Among these five types
of demons, three types of demons which are Xn°°%/°2"%, 9770, and P12 appear in Num 6:24
(TPJ), and 7w appears in Lev 17:7 (TPJ), Deut 32:10 (TPJ), and Deut 32:17 (TPJ).

The phrase “7"n 2pp bitter destruction” in Deut 32:24 (MT) is identified as a demon
in rabbinic literature. Commenting on this phrase, Midrash Sifrei Devarim 321:5 states that
everyone who is possessed by a demon becomes rebellious. Numbers Rabbah 12:3 contains a
description of the demon >7°7% 2yp; Rabbi Yohanan claims that a demon is full of eyes, scales,

and hair and advises that the teachers do not use straps in punishing children during these days

82 Targum Pseudo-Jonathan to the Pentateuch (Dt 32:24).
83 See Num 6:24 (TPJ), and Clarke, The Aramaic Bible 4, 205 where the various Demons are mentioned.
8 Aramaic rwwhyn bySyn; Hebrew Text mryry “poisonous pestilence” (RSV) or “the demon (gtb) Meriri.” Clarke,
Targum Pseudo-Jonathan: Deuteronomy, 93.
8 Clarke, Targum Pseudo-Jonathan: Deuteronomy, 93.
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as a demon may hit them simultaneously with iron and kill them. Babylonian Pesachim 111b
introduces two types of 2pp demons, one that comes before noon in the morning and the other
one that appears in the afternoon. The one that comes before noon is called > 2pp which
appears in a jug of a Babylonian spice and continuously spins around inside it. The 2pp in the
afternoon is called 2>7% 73> 2vp (Ps 91:6) which appears inside the horn of a goat and revolves
around inside it like a sieve.’® Midrash Tanchuma Nasso 23 and Tanchuma Buber Nasso 27
describe 7% 2vp as the plague demon whose head is like a calf with one horn coming out of
the middle of his forehead; the demons have dominion between the seventeenth (around July)
of Tamuz and the ninth of Ab (around August), and they are more active immediately prior to
the ninth of Ab.%” This passage has a long history of being associated with a single demon
within rabbinic literature; none of the classic sources provide such a list of demons.

Deut 32:24 (TPJ) describes that the house of Agag shall oppress the Israelites,
comparing it to demons. Babylonian Talmud Megillah 13a identifies Haman as a descendent
of Agag. Midrash Pirkei DeRabbi Eliezer 49 refers to Haman as a member of the sons of Agag;
Haman is the Agagite, the enemy of all the Jews (Esth 9:24).

Conclusion

As I have examined a list of terms used to depict demons in TPJ and study each verse in TPJ
where these terms appear, I could show the comparison with the verses in MT and other
targums as well as the consistency with the tradition of late rabbinic literature. Demons occur
more often in TPJ than any other Pentateuch targums. TPJ has a clearer picture of various terms
for demons than other targums by providing additional information on certain verses that have
no apparent explanation in the MT: X1vo appears eight times in TPJ;3® Yxno appears twice;*
7w appears four times;”’ pin appears three times;?! Xn215v/°1%0, 99X, and XY*Ta/¥ T appear
only in Num 6:24; w2 11 appears only in Deut 32:24. Especially, Num 6:24 and Deut 32:24
list the particular types of demons.

The two main purposes of Satan X100 throughout rabbinic literature are to accuse and

seduce, the two major roles of Satan played within TPJ are accuser and seducer.”> TPJ describes

that the accusations of Satan are often slanderous. In Gen 22:20 (TPJ), Satan tells Sarah that

8 Babylonian Pesachim 111b.8.

87 See Midrash Tehillim 91:3.

8 Gen 22:20; Exod 32:1; 32:19; 32:24; Lev 9:2; 9:3; Num 10:10; 29:1.

89 Gen 3:6; 4:1.

9 Lev 17:7; Deut 32:10; 32:17; 32:24.

o1 Num 6:24; 22:28; Deut 32:24.

92 Mark D. Shapiro, The Philosophy Implicit in Rabbinic Angelology (Hebrew Union College, 1977), 30.
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Abraham has slaughtered Isaac which, in turn, causes her death. Satan also plays the role of a
seducer in the episode of the Golden Calf. According to Exod 32:1 (TPJ), Satan led the people
astray with the result that the people requested that Aaron fashion idols for them. In Exod 32:19
(TPJ), Satan enters into the calf, causing it to dance. In Exod 32:24 (TPJ), Satan enters into the
gold that has been thrown into the fire and the image of the Golden Calf miraculously emerges.
In Lev 9:2-3 (TPJ), Aaron is instructed to provide a sin offering lest Satan should speak against
him or the Israelites with a “triple tongue” as the wickedness of slander. In Num 10:10 and
29:1 (TPJ), the trumpets are to be sounded in order to confuse Satan, lest he should make
accusations against Israel.

The term 9810 Sammael appears frequently in the story of the Garden of Eden and
engineered the fall of Adam and Eve with a snake in writings during the Second Temple period.
The word &m0 Sammael is mentioned twice in TPJ. Gen 3:6 (TPJ) begins with the woman
Eve’s seeing Sammael, and the serpent seduces Eve to eat the fruit from the tree of the
knowledge of good and evil. In Gen 4:1 (TPJ), Sammael plays the role of seducer, impregnating
Eve with Cain.

TPJ renders the individual 2>7% demons of Lev 17:7 and Deut 32:17 as idols of demons.
In Deut 32:10, various terms such as wilderness, howling, and waste within the MT inspire TPJ
to insert demons 7"7°w within its translation; the wilderness is a place where both demons and
jackals howl. Regarding demons, the most significant difference between TPJ and the other
targums occurs in Num 6:24 and Deut 32:24 where the various demons are categorized by TPJ.
In Num 6:24 (TPJ), the priestly blessing “37%%> may the LORD keep you” refers to the
protection from a variety of demons such as 1"2°% darkness/night demons, "1 frightening
demons, 11770 midday demons, 1"7°9% morning demons, 1P type of demons, and 172170
night/shadow demons. Deut 32:24 (TPJ) despises the house of Agag 3R n°2 with mentioning
of five types of demons: demons 7w, damaging demons °P°1, noonday demons 1°777°0, evil
spirits P2 1M, and night demons 12°5.

In short, among the Pentateuch Targums, TPJ contains the greatest variety of demonic
traditions as it is so much later than the others; demons appear more often in TPJ, and the

categorized list of demons appears on two occasions.
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